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used will be helpful to future students of this rich, highly interesting,
and in many respects unusual work. This is an important addition to
the bookshelf of works in medieval Hebrew science and philosophy
and will certainly attract much scholarly attention.
Hasdaï Crescas, Lumière de l’Éternel. Or Hachem. Traduit de
l’hébreu, présenté et annoté par Éric Smilevitch. Paris: Ruben Éditions
/ Hermann, 2010. 1275 pp. Indexes.
This monumental translation of Or ha-Shem by Hasdai Crescas
(ca. 1340–1410), the first into a European language, is the work of an
Orthodox rabbi, who is also a yeshiva dean. In the French cultural
setting this is (regrettably) rare enough as to be mentioned and warmly
welcomed. Unfortunately, there is also the other side of the coin:
Smilevitch’s resentment, perceptible in every step, of the world of
academic scholarship as practiced in universities. The result is that the
same text is studied by multiple individuals, some of whom a priori
ignore or reject the works of others. Smilevitch is aware of some of
the literature (studies by H. A. Wolfson, Z. Harvey, A. Ravitzky, and
D. Lasker), but not all. There is no doubt that his own work would
have greatly benefited from taking additional scholarly works into
consideration.
In his long preface (pp. 13–207), Smilevitch provides a detailed
overview of the contents of Or ha-Shem and of the structure of its
arguments, in relation to works with which it has an intertextual
connection. Smilevitch is aware of the controversy concerning
Scholastic “influences” on Crescas (pp. 17–18), which he predictably
denies, but he is only partially familiar with the literature on the topic
(but see p. 116, where Zev Harvey is taken to task). Next comes the
translation itself, based on the text published by Shlomo Fisher in 1990,
occasionally corrected on the basis of two manuscripts (p. 210). The
translation is accompanied by numerous notes, whose main purpose is
to provide a linear commentary to the text.
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While this is certainly an important addition to the bookshelf
of French translations of works of medieval Jewish philosophy, it is
regrettable that it does not fully comply with scholarly norms.
Aviram Ravitsky,  יישומה של הלוגיקה.לוגיקה אריסטוטלית ומתודולוגיה תלמודית
האריסטוטלית בפירושים למידות שהתורה נדרשת בהם. (Aristotelian Logic and
Talmudic Methodology. The Application of Aristotelian Logic to the
Interpretation of the Thirteen Hermeneutic Principles). Jerusalem:
Magnes, 2009. 355 pp. Index.
The history of Aristotelian logic in the Middle Ages has been the
subject of breakthrough studies, notably by Shalom Rosenberg (1974)
and Charles H. Manekin. Aviram Ravitsky’s book attends to an aspect
of this history. He identifies several authors who applied Aristotelian
logic to the study of the traditional thirteen hermeneutic principles and
surveys their texts. The chapter on David Ibn Bilia (first half of the
fourteenth century) illustrates the author’s method. Ravitsky proceeds
by quoting passage after passage of Ibn Bilia’s text, supplemented
by his own commentary that refers readers to the relevant medieval
literature on logic. The commentary remains bound to the text, almost
in a classroom mode. Here and there we encounter more general
reflections, but they often are unconvincing (e.g. “the kabbalist method
of interpretation has much in common with that of Ibn Bilia” [p. 145], a
statement that is valid only if we understand “method of interpretation”
so widely that almost all interpretive methods will have something “in
common”). In general, Ravitsky proceeds on the assumption that the
interpretation of the thirteen hermeneutic principles has always been
one and the same, with no variations in time and space (p. 146).
Andreas Lehnardt and Judith Olszowy-Schlanger, eds., New
Discoveries in Old Book Bindings (Studies in Jewish History and
Culture 42; European Genizah Texts and Studies, vol. 2). Leiden: Brill,
2014. 342 pp. Indexes.
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