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ENGLISH ABSTRACTS

Biblical Studies

WALKING IN THE WAY OF GoD IN THE HEBREW BIBLE
Rimon Kasher

The notion of walking in the way of God in the Hebrew Bible has been
studied seriously since 1926, when Martin Buber published an article
entitled ‘Nachahmung Gottes’. Since then the Bible studies have taken
three main approaches: (a) the minimalist, arguing that there are only few
examples of such a notion in the Hebrew Bible (e.g. John Barton); (b) the
maximalist, finding the notion all over the Scripture (e.g. Bruce C. Birch,
Eryl. W. Davies, Walter J. Houston, Edmond Jacob, Eckart Otto, Gordon
J. Wenham, Christopher J. H. Wright); (c) and denial, claiming that the
idea is quite rare or even absent in the Hebrew Bible (e.g. Barnabas
Lindars, W. Michaelis, Gershon M. H. Ratheiser, Cyril S. Rodd).

In this article we have examined the many examples of walking in the
way of God that have been proposed and considered the various definitions
of that idea. Our conclusion is that the idea probably does exist in the
Hebrew Bible. We suggest classifying the examples into two categories
according to literary criteria: the so-called ‘explicit’ cases, namely
‘Imitatio Dei’ (=imitation of God), and the so-called ‘implied’ cases,
namely ‘reflection/mirroring/emulation of God’. Altogether, we have
found more than thirty instances. While these are dispersed throughout
the Bible, many of them are gathered in priestly sources and in the book
of Deuteronomy.

THE StorY OF ELUAH’S FLIGHT (1KINGS 19): A COMPARATIVE
STUDY ON THE PATTERN OF ‘DEPARTURE STORIES’ IN THE BIBLE

Micha Roi

The article deals with the story of the prophet Elijah’s flight from the
threats of Queen Jezebel, classifying it as a story of Departure on a
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Journey. The various components of the story are exhibited and compared
to parallels in the departure narratives of other biblical figures.

We present the characteristic pattern of these stories and draw attention
to the exceptional elements in Elijah’s story. These deviations from the
standard pattern affect our understanding of the significance of Elijah’s
experience and our evaluation of the figure of the prophet.

It should be stressed that even though this story of Elijah can justifiably
be classified as a story of flight, we may also see it as a model illustrating
the broader narrative pattern of departure stories.

Our discussion makes a distinction between the two journeys described
in this chapter: the flight to the desert (vv. 1-8a), and Elijah’s journey to
Horeb, the Mountain of God (vv. 8b-21).

The Bible in Relation to the Ancient Near East

SUMERIAN CITY LAMENTS AND THE BOOK OF LAMENTATIONS:
TowARD A COMPARATIVE THEOLOGICAL STUDY

Nili Samet

This article presents an outline for conducting comparative theological
inquiry into the city lament genre in Mesopotamian literature and in the
Bible, beginning with a survey of the theological foundations of Sumerian
city laments. It focuses on such issues as the sharing of responsibility among
the gods, the cosmological mechanism that produces the destruction,
the involvement of natural forces in the process of devastation, and the
reasons for the destruction offered by the laments. The Sumerian city
laments are then compared to the Book of Lamentations with respect
to those issues, and some interesting differences emerge, among others:
the extent to which the deity is responsible for the events; the different
theological mechanisms developed by each tradition to deal with the
problem of theodicy; the relation between nature and history as two arenas
of divine activity; and the question of whether and how the destruction
can be understood in causal terms of punishment for crimes.
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SEGULLA — A RE-EXAMINATION OF THE MEANING OF THE TERM
BaAsSeED oN Two ASSYRIAN DOCUMENTS FROM THE THIRTEENTH
CenTury B.C.E.

Yigal Bloch

This article seeks to reconstruct the original meaning of the Hebrew noun
segulla, often used (at least in Modern Hebrew), in the collocation am
ségulld, as a characteristic of the Jewish people. The article tackles the
original meaning of the term segulld and the collocation @m ségulld in their
appearances in the Hebrew Bible by correlating them with the attestations
of the noun ségulla in the early Rabbinic literature and with the cognate
nouns in other Semitic languages — Akkadian sikiltu and Ugaritic sglt. After
reviewing the suggestions of various scholars regarding the semantics of
segulla and the cognate nouns, the article turns to two recently published
administrative documents from the reign of Tukulti-Ninurta I of Assyria:
MARV IV 40 and 123. The article argues that the use of the term sikiltu
in these documents supports Moshe Weinfeld’s interpretation of sikiltu
and segulld as referring originally to ‘property set aside’, be it inanimate
property or groups of people. Finally, the article shows that while the
original meaning of ségulld was preserved in the Second Temple period
book of Malachi and in the midrash Pesikta Rabbati, the perception of the
Jewish people’s status as ségulld of God in the midrash departs from the
perception manifest in the Bible, insofar as the midrashic interpretation
renders the Jewish people’s status as segulid independent of the people’s
actual religious conduct. A detailed analysis of the documents MARV 1V
40 and 123 is presented in the appendix to the article.

QIR OF THE ARAMAEANS: A NEW APPROACH
Yoel Elitzur

Qir is mentioned four times in the Bible, all four are from the same period,
the eighth to seventh centuries BCE, and three of them are connected to the
Aramaeans. According to the Scriptures, the Aramaeans had come from
Qir (Am 9:7) and were exiled to Qir (2Kgs 16:9; Am 1:5). Since the
Aramaean exile is not attested to by any hitherto known Assyrian source,
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all suggestions for locating Qir were based exclusively on the phonetic
or semantic similarity to the name Qir of various toponyms throughout
the ancient Near East. The writer of this article draws attention to
Durmasqanin located in Bén ha-Neharot (‘Between the Rivers”) which
was labeled in the Babylonian Talmud as ‘the entrance of Paradise’
(Eruvin 19a). Durmasqganin in Mesopotamia seems to be the place to
which the Assyrians exiled the people of Damascus. Bén ha-Neharot was
the designation of the northern part of Mesopotamia — later al-Jazira.
The most fertile part of Ben ha-Neharot was probably its southern region
near Hit and Ramadi. In addition, in this area bitumen, pitch, gypsum,
and petroleum bubbling “‘springs’ are found, as well as salt-water springs.
These springs were of great significance in ancient times because bitumen
was taken from them for the buildings of ancient Babylon. Rabbinic
sources mentioned the town lhi-Degira in this region, which was the
same as Tdwépa / Adkipa / Diacira of some classical sources. Two of
the classical writers mentioned the environs of this town as a source
of bitumen and salt. In Akkadian, giru means ‘bitumen’. The writer
suggests that Ihi-Degira, which was probably not far from Durmasqganin,
preserved the element Qi (=bitumen) which had also been the earlier
geographical name of this region or of a particular spot in it. According to
some Assyrian sources, especially the annals of Tiglath-Pileser the First
(1114-1076 BCE), in the eleventh century BCE the Aramaean Aklamii
moved westward from the mid-Euphrates. It is reasonable therefore
to assume that this was the background for the prophecies of Amos,
according to which, the Aramaeans came from Qir and returned to Qir.

GENRES MEET: ESARHADDON’S PRAYER IN THE INSCRIPTION
ASBBA AND AKKADIAN PRAYERS FROM THE ‘WASHING THE
MoutH’ RituaL

Amitai Baruchi-Unna

The prayer of Esarhaddon, king of Assyria (680-669 BCE), incorporated
in the inscription labeled AsBbA, is the first prayer in an Assyrian royal
inscription that is presented as a verbatim citation. This article delineates
the historic background for this innovation in a genre usually described as
routine and formalistic. First the ‘praying king’ topos — a literary pattern
designed to report a prayer, which, according to the royal account, the
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king had recited during a specific historical event — is classified and briefly
reviewed. Then, Esarhaddon’s prayer is described and analyzed with
respect to its content, context and possible connection with prayers outside
of the royal inscriptions. In particular, we examine the possible relations
between the prayer in this inscription and an Akkadian prayer from the
mis pi ritual, which was performed during the last phases of making a
divine image. The whole analysis suggests that the royal prayer was part
of an early stage of such a ritual and was available to the royal scribes for
whom it served as a source material for the Esarhaddon inscription.

History of Exegesis

SHARP ANTI-CHRISTIAN POLEMICS IN RASHI’S
COMMENTARIES TO GENESIS 1:1

Yaakov Raphael Garzon

Challenged by the Church increasing efforts to convert Jews and using
Christological interpretations of the Hebrew Bible, from the turn of
the twelfth century Jewish exegetes mobilized to counter the Christian
hegemonic discourse.

Using Rashi’s commentaries on Genesis 1:1 as an example, this article
shows how the methods of Discourse Analysis and Linguistic Criticism
can illuminate new aspects of Jewish exegesis. It uncovers an implicit
message in Rashi’s commentary, conveying a Jewish reading of the Bible
and tacitly but sharply attacking Christianity.

Deciphering this implicit message requires historical comparison of the
documents: studying Rashi’s commentaries in the light of Christian biblical
interpretations of the verse, both contemporary with him and earlier,
placing them in the context of Jewish and Christian polemical literature,
and examining Rashi’s midrashic sources and related commentaries.
Apparently motivated by polemical zeal, in order to attack the Christian
Bible interpretation, Rashi defies textual and linguistic norms and
traditional Jewish discourse.
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STUDIES IN THE RHYMED OPENING VERSES OF R. ABRAHAM IBN
EzrA IN HIS LoNG COMMENTARY ON THE Book oF Exobus

Aharon Mondschein

R. Abraham ibn Ezra (1089-1164) prefaced his various writings (biblical
commentaries, grammatical textbooks, and scientific and philosophical
treatises) with rhymed opening verses. These rhymes serve a variety of
purposes: most but not all of them are dedications to generous donors;
some follow the common pattern of petition for divine help in the task of
writing, while others stress the uniqueness and other virtues of the work;
some rhymes serve as introduction to the subject matter of the work, while
others constitute autonomous poems. From a poetical point of view, some
of the rhymes are rather laconic and lack poetic beauty, while others are
sophisticated and rich in poetic beauty; some are arranged in rhymed
prose, while others are written in strict meter as befits Ibn Ezra’s status
as an eminent poet. Thus Ibn Ezra’s opening rhymes manifest a variety
of purposes, genres, subjects, and degrees of sophistication, and none of
them have been adequately examined. The present study examines the
opening rhymes that Ibn Ezra wove into his Long Commentary on the
Book of Exodus, the general introduction to the work together with the
introductions to its specific portions.

In the present study | prove the authenticity of the aforementioned
poetic lines, estimate their exegetical contribution, and define their status
within the totality of lbn Ezra’s literary creation.

“THIS WILL PUT THE MIND MORE AT EASE’:
(GERSONIDES’ ALTERNATIVE FOR TALMUDIC HERMENEUTICS IN HIS
COMMENTARY ON THE TORAH

Carmiel Cohen
In his commentary on the Torah, Rabbi Levi ben Gershom (Ralbag/
Gersonides, Provence 1288-1344) presents a logical system, which he

created to substitute for traditional talmudic hermeneutics, and he uses
his system to demonstrate the nexus between the oral and written Torah.
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The present article examines the presentation of his system in the
introduction to his biblical commentary and its implementation in the first
of the nine “Topics’ that he constructed. Interestingly, Gersonides devised
a form of the kal vahomer hermeneutic in order to obtain results that the
Talmud reaches by using a gezerah shava. His purpose was to substitute a
method which was truly logical for one which he did not consider to be so.
It is clear that he regarded Talmudic hermeneutics as a system constructed
by the Sages and not of Sinaitic origin.

HENRY BAKER TRISTRAM,
ScHOLAR OF NATURE IN THE BIBLE: His METHODS FOR
IDENTIFYING PLANTS AND ANIMALS AND HIS COMMENTARY

Abraham Ofir Shemesh

The English clergyman Henry Baker Tristram (1822-1906) was the fore-
most specialist on nature in Eretz Israel in his time. Being a clergyman,
he was naturally interested in the Bible landscapes and nature. During the
four visits he made to Eretz Israel, he collected local plants and recorded
them, in addition to describing the fauna. His diary detailing his trip from
1863 to 1865 became a valuable document on the plants and animals
of Eretz Israel in the nineteenth century. His writings related the local
traditions he encountered, described geographical sites, and reflected the
local way of life. He also proposed his own interpretation of the biblical
names of plants, which are often quite original and even surprising.

His work is flawed in three respects. First, in many cases he failed to
mention his sources and did not explain how he reached his conclusions.
His interpretations lack a systematic scientific methodology to distinguish
biblical concepts. He assumed that what he saw in his time was identical to
the settings of the biblical events. Second, he used a very limited amount
of historical material for research that should have been supported by hard
facts. Thus, for example, he did not take Hebrew sources into account,
although they perpetuated a tradition of identifying local plants, which
explains why his identifications are often totally different, as in his
identification of the biblical apple as the apricot and the ‘arave nahal’ — as
the oleander (Nerium oleander). Third, although he made long visits to
Eretz Israel, he did not directly observe all the natural changes throughout
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the seasons. Consequently he made errors. For example, he identified the
Autumn Mandrake (Love Apple) as the Mandragora autumnalis and stated
that its smell was unpleasant, whereas it is known to smell good when
ripe.
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