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Preface

We are pleased to present the readers with a new, double issue of Massorot,
volumes 16-17, published through the collaboration of the Center for
Jewish Languages and Literatures and the Jewish Oral Traditions Research
Center of the Hebrew University of Jerusalem.

The present volume offers ten articles devoted to Hebrew and Jewish
language studies, some by veteran researchers, others by younger scholars.
Half of them were originally presented as lectures at the Fourth International
Conference of the Center for Jewish Languages and Literatures, convened
to mark the 25th anniversary of the Center at the Hebrew University of
Jerusalem. The theme of the conference, held in Tammuz 5770 / June 2010,
was “Original Compositions and Translated Works in Jewish Languages”.

The articles published in this volume deal with a range of Jewish languages,
the majority of them Jewish languages of Romance stock: the articles by
Shmuel Refael, Angel Berenguer Amador, and Omer Shafran focus on
Judeo-Spanish (or Judezmo, Ladino); the articles by Cyril Aslanov and
Doron Modan are devoted to Jewish varieties of French; and the article
by Michael Ryzhik concentrates on Judeo-Italian. Jewish Malayalam,
the study of which is still in its infancy, is discussed in the article by
Ophira Gamliel. Issues relating to the study of languages in contact, which
frequently arise in Jewish language analysis, come to the fore in several of
the articles in the present volume: the article by Esther Adamit analyzes
the ways in which multiple languages influenced the selection of Jewish
toponyms appearing on the title pages of Hebrew-letter works published
in Europe; and the contribution by Doron Modan analyzes the influence
of several European languages on the Hebrew component incorporated
in a collection of communal regulations written in the language of the
Jews of Bordeaux and Bayonne.

Two of the articles in this volume discuss Hebrew language traditions.
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Preface

The article by Moshe Bar-Asher analyzes the Hebrew that emerges from
tombstone inscriptions from Meknes as reflected in the volume Avne
Zikkaron, by Rabbi Yosef Messas. The contribution by Ilan Eldar discusses
the origins of the traditional Ashkenazic pronunciation of Hebrew.

%%

Massorot is published with support from several foundations of the Mandel
Institute for Jewish Studies — The Paula and David Ben-Gurion Foundation
established by the Federman Family and the Perlov Foundation — and
with the assistance of the Memorial Foundation for Jewish Culture of New
York. We warmly thank these foundations for their continued support,
without which the volumes of this journal could not appear. Our thanks
are extended to Professor Oded Irshai, Head of the Mandel Institute for
Jewish Studies, and to Ms. Carrie Friedman-Cohen, Executive Secretary
of the Institute, for their steadfast handling of all of the material needs
involved in producing the volume.

We offer warm thanks to Mr. Avraham Ben-Amitai, our dedicated
language editor, to Ms. Katy Moyal, who undertook the typesetting with
painstaking attention and exactitude, and to Ms. Liza Mohar, publications
director of the Academy for the Hebrew Language, who orchestrated the
production of this volume.

Jerusalem, Adar Alef 5774 The editors,

David M. Bunis
Ofra Tirosh-Becker
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English Abstracts

Esther Adamit

The Languages behind the Hebrew Versions
of European Place Names

This article examines ten European place names in Hebrew appearing
on the title pages of Hebrew books, and uncovers the languages that
influenced them by means of linguistic analysis. Seven languages were
expected to be the sources of these ten place names: German for the names
denoting Basel, Vienna and Frankfurt am Main, Dutch for Amsterdam,
Hungarian for Budapest, including Buda and Pest, Venetian for Venice,
Greek for Thessaloniki, Polish for Warsaw and Zhovkva (Z6tkiew), and
Russian for Saint Petersburg, including Petrograd and Leningrad. Yet in
fact the research revealed that thirteen languages contributed toward the
establishment of these names.

When a place name is transliterated or transcribed into another language,
one expects it to match maximally its parallel name in the source language.
This is seen in the corpus in examples such as Hebrew 191 = German Wien,
and Hebrew %°2°0x2 = Latin Basilea. However, many discrepancies were
also found, resulting from several factors. In the majority of such instances,
the divergence was due to the writer’s basing the Hebrew language name
on a name used in an unexpected source language.
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A close look at the Hebrew forms uncovers the events and processes that
caused the excess of languages on the one hand, and the extra involvement
of certain languages, on the other hand. All of these are due to territorial
and historic reasons, like the expansion of the German lands and hence the
German culture in Europe, the traditional use of classical languages, such
as Latin and Aramaic, the influential role of the prevalent Jewish languages
like Yiddish and Judeo-Spanish, and finally the occasional penetration of
trade languages, such as Italian in Thessaloniki and English in Vienna.

Ilan Eldar

The Origins of the Ashkenazi Reading Tradition of Hebrew

German (Ashkenazi) Jewry is a medieval phenomenon arising in the
Carolingian period in Christian Europe. From the middle of the ninth
century down to the end of the eleventh century we find Jewish settlements
in the Rhine valley, along the Mosel River, in the Salle valley and in the
Danube valley (Regensburg). The new communities which grew up in the
ancient cities of the Rhine valley came to assume the central role in the
history of early Ashkenazi Jewry. The traditional Hebrew pronunciation
of early Ashkenazi Jewry is known to linguistics scholars as the pre-
Ashkenazi pronunciation or reading tradition. Vocalized manuscripts
of twelfth- and thirteenth-century mahzorim, which contain the prayers
according to the early western custom of Ashkenaz (“The Rhine custom’),
is the most important source for the reconstruction of the pre- Ashkenazi
reading tradition.

The pre-Ashkenazi pronunciation of Hebrew had its inception,
chronologically, in the tenth century and continued until about the middle
of the fourteenth century. In terms of geographical location, it had its
beginning (and its primary point of concentration) in the western regions
of Germany, spreading from there to eastern and central Germany.
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The pre-Ashkenazi pronunciation derives from and is a continuation
of the Palestinian pronunciation, as known from Genizah fragments in
Palestinian and Palestinian-Tiberian vocalization systems.

At the end of the 1970s Yiddish and Hebrew linguists began to reject
the accepted theory about the origins of the Ashkenazi pronunciation of
Hebrew (and concerning the origins of Yiddish) in the western regions of
Germany. The alternative to the standard theory argues that the Hebrew
reading tradition of Ashkenazi Jewry was derived from a north-west
Semitic living language (probably Aramaic) that was brought from the Near
East (probably Babylonia) into the Danube valley by Jewish immigrants.
The vowel system of the Semitic language of the first Ashkenazi settlers
was very similar to the Tiberian reading tradition with its seven distinct
vowels [a, &, e, ¢, 0, u, i].

The explanation proposed by those linguists for the origins of the
Ashkenazi pronunciation (and for the oral origins of the Hebrew component
in Yiddish) is open to some criticism, proposed in our paper. To our
mind, the alternative theory is simply wrong and leads to unacceptable
conclusions. This leaves in place the standard theory, according to which
the first Ashkenazi settlers brought to the Rhine valley their own reading
traditions of Hebrew liturgical texts with its Palestinian-type pronunciation,
which became the main source for the vowel system of Ashkenazi Hebrew
until the fourteenth-century, i.e., the pre-Ashkenazi reading tradition.

Cyril Aslanov

A Selihah on the Jewish Martyrs of Troyes:
A Linguistic and Literary Examination

In April 1288 thirteen Jews were burnt at the stake in Troyes as a result of a
blood libel that was launched against the local community during Passover
of the same year. A selihah in Old French was composed in memory of

XI



English Abstracts

the martyrs. It was published, with romanizations and commentaries, by
Arséne Darmsteter, Susan Einbinder, Mark Kiwitt, and Kirsten Fudeman.
The present study wishes to address the questions raised by this text from
a different perspective, more focused on literature and poetics.

The model on which the author of the Old French selihah relied could
not be the earlier Hebrew liturgical poems because those pieces were
mainly composed according to the technique of the cento (shibbuts) with
its copious use of Biblical quotations. For obvious reasons, the Old French
texts were far more emancipated from this intertextual indebtedness to the
letter of the Biblical text. On the other hand, the text was largely influenced
by the selihah Elleh ezkerah, which is recited during the additional prayer
(musaf) of the Day of Atonement in Ashkenazic communities and on the
Ninth of Ab in the Sephardic world. This influence is perceptible both in
the narrative technique and in more formal aspects such as rhyme or the
number of syllables in the verse. Einbinder acknowledged the existence
of such an intertextual link with Elleh ezkerah in the Hebrew selihah and
its Old French counterpart, but she did not illustrate her point. In the
present paper I bring this intertextuality to the foreground.

Another important point which was not stressed enough in the
aforementioned researches on the Old French selihah is its status as one
of the few examples of Judeo-French, a kind of swan song of medieval
French Jewry at the eve of the successive expulsions that put an end to its
existence during the fourteenth century. To be sure, there is considerable
doubt as to the existence of Judeo-French in the Middle Ages. However, it
is likely that toward the end of its history, medieval French Jewry managed
to develop an Old-French-based Jewish language. This is all the more
probable in that, since the beginning of the thirteenth century at least,
the French Jews lived in a state of growing isolation from their Christian
neighbors.

I would like to connect the two issues: the influence of the poetics of
Classical Piyyut on writing in Old French on the one hand and the question
of Judeo-French on the other hand. Of course, these two issues are quite
distinct. The influence of Hebrew poetics on writing in Old French is
the result of a premeditated transfer from one cultural horizon to the
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other. Conversely, the crystallization of a Jewish language obeys dynamics
that are often beyond the awareness of the speakers. In other words, the
question is whether the Jewishness of the selihah merely derives from the
adoption and adaptation of Hebrew poetics to Old French or also from the
inherent character of a putative Judeo-French. Taking into consideration
the poetical and linguistic dimension of the selihah will help elucidate the
vexing question of Judeo-French from another vantage point: not only the
aforementioned diachronic perspective (Judeo-French as a late expression
of French Jewish identity toward the end of the history of Medieval French
Jewry), but also from a sociolinguistic criterion. It is possible that the
response to the question of whether a distinct Judeo-French language
existed depends on the sociolinguistic function. Medieval French Jews may
have spoken in the same language as their Christian neighbors. However,
once they embarked on writing in Old French, they probably paid tribute
to literary models that did not belong to the common medieval French
horizon, but rather to their specific Hebrew culture. In order to appreciate
the impact of the Hebrew Dachsprache on writing in the vulgar tongue,
one has to think of the huge influence exerted by Latin in the frame of
medieval Christian diglossia. It is important to stress that the selihah in
question was not translated from another language. Its language was
rather informed by the poetics of Hebrew Classical Piyyut in an attempt
to sanctify the otherwise profane vulgar tongue.

For the sake of comparison we will also occasionally deal with
s’Mamserbelwel “the blood libel”, a nineteenth-century Judeo-Alsatian elegy
that relies upon materials far more ancient than the nineteenth century. In
spite of the chronological and geographic gap between Medieval French
Jewry and modern Jewish Alsace, sMamserbelwel can be considered part
of the tradition also represented by the Old French selihah. In both cases,
one can perceive the influence of the liturgical poem Elleh ezkerah on the
vulgar languages — Old French and Judeo-Alsatian - and their consequent
upgrading to the status of an almost literary language.
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Angel Berenguer Amador

The Verbal Moods in 18"-Century Judeo-Spanish

This paper analyzes the syntax of the indicative and subjunctive moods
in eighteenth-century Judeo-Spanish based on a corpus of the following
works: La giierta de oro by David M. Atias (Livorno: 1778) and the tales
(maasiyyot) in Meam loez on Exodus by Ya‘acob Juli (Constantinople: 1733)
and Yishac Magriso (Constantinople: 1746).

The Judeo-Spanish predicates that in Spanish take the subjunctive mood
(noun, relative and adverb subordinate clauses, but not conditional clauses)
were examined to see whether the same mood was used in Judeo-Spanish.

The conclusion is that there are not many differences in the use of the
verbal mood between Judeo-Spanish of the eighteenth century and that
used subsequently (specifically between 1880 and 1930), and there are
no significant differences in the use of verbal moods between our corpus
and Spanish. During this period the subjunctive was frequently utilized
in Judeo-Spanish as in Spanish.

Moshe Bar-Asher

Avney Zikkaron by Rabbi Yosef Messas: A Preliminary Study

This paper describes Avney Zikkaron, a book of epitaphs for tombstones
written by Rabbi Yosef Messas (1892-1975). Rabbi Yosef Messas was a
judge of the rabbinical court (Bet Din) of the city of Meknes in Morocco,
the chief rabbi of the Jewish community of Tlemcen in western Algeria
and towards the end of his life served as the chief rabbi of Haifa. As an
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important scholar who possessed a pleasant disposition he was approached
by Jews from many communities throughout Morocco and Algeria to
compose epitaphs for deceased family members.

In this work he collected all of the epitaphs that he had composed
in his elegant handwriting over the course of many years. The work
contains the actual wording used for the epitaphs of real men and women,
together with their names, personal information and descriptions of their
accomplishments. In addition, there are formulas that he composed that
people can use to be inscribed on tombstones when the need arises.

In this paper I have chosen a number of epitaphs and present analyses of
their language, style and content. The paper includes a detailed discussion
of the introduction to the work and of the prayer for the deceased that
Rabbi Messas himself composed. The given names of men and women
that appear on the tombstones are presented with comments.

Ophira Gamliel

Translation Genres in Jewish-Malayalam:
A Linguistic and Stylistic Examination

This paper briefly surveys the diverse genres of the Jewish-Malayalam (JM)
literary corpus and offers a linguistic and stylistic analysis of its translation
genres while comparing the different translations produced in each
genre.

In the literary corpus of JM three major translation genres stand out:
verbatim translations for religious study, translations of medieval Hebrew
poetry (piyyut) for performance, and translations of piyyut in print. The
translations for study are literal and pedagogical and they are termed tamsir
by JM speakers. The tamsir translations were orally transmitted and used
for the study of Torah and Mishnah in the synagogue. The translations
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of piyyut meant for performance were orally transmitted and handed
down in writing as well; they were performed during weddings and other
life-cycle events and their performance and transmission were the role
of women in the community. These performative piyyut translations are
termed arttham by JM speakers. Like the tamsir translations, the written-
only piyyut translations are verbatim and pedagogical, but since the 19"
century they were handed down in writing only, possibly because they
were designed for study and memorizing rather than performance.

Doron Modan

A Hebrew-Spanish-French-German Linguistic Crossroad
in an 1869 Document by Descendants
of the Anusim in Bayonne

The Regulations of the Jewish Community of Bayonne (Southwestern France)
from 1869 is written in French, yet its Hebrew elements are well rooted in
the Spanish linguistic heritage of the descendants of the Anusim who wrote
it. The German education of the person who copied the Regulations left
its mark on the text too, resulting in a Hebrew-Spanish-French-German
linguistic crossroad. This crossroad gave rise to some of the phenomena
reported on in the paper, such as double plurals, gender transition, and the
re-splitting of formerly united phonemes. Some lexemes are mentioned
as abbreviations of longer phrases (e.g., Kippour, 199° 07°), and others
(e.g., Sepher 190, Echal 93°1, Hebera n92n and Hatanims 0°1nn) bear a
special meaning. The pronunciation of each phoneme characterizing this
language tradition is described, with reference to its corresponding Hebrew
letter.
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Michael Ryzhik

Polemics and Echoes of the Epoch in Biblical Verse
Translations in the Jewish-Italian Literature
of the 16" and 17" Centuries

The 16" and 17" centuries became the epoch of preachment because
of the central place occupied during those centuries by the religious
controversies between the Roman Catholics and Protestants, but also
between the Jews and Christians. For the preachers participating in these
controversies a decisive role was played by the translation and interpretation
of the text of the Bible, the book that was sacred to all the disputants. The
present article discusses some linguistic and philological aspects of such
interpretations which formed the basis of sermons by Christian preachers
(e.g., Franceschino Visdomini), Jewish preachers (e.g., Mordecai Dato),
and Jews that became Christians and preached to the Jews on behalf
of the Catholic Counter-Reformation (e.g., Vitale Medici of Florence),
specifically on the basis of the translation of the two first chapters of Psalms
(for example, the identification of the son and the father in Psalms 2. 7:
T°NT?2 09 21X 0K *32 V9K I0K).

Shmuel Refael

“Gan eden bueno que tenga” - Judeo-Spanish (Ladino)
Mourning Literature: A Preliminary Study of the Genre

Mourning literature is a known genre in Hebrew and Jewish literatures but
it has been less studied than other Jewish genres. The aim of the present
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article is to present a corpus of Judeo-Spanish (Ladino) mourning works
that were published in various Sephardic communities from the mid-
sixteenth through mid-twentieth centuries. During the course of this
preliminary study we shall try to answer several important questions,
among them: Who wrote these books and for what purposes? Who were
the readers? What are the thematic directions that can be found in these
books? What is the proportion between mourning books that were translated
from Hebrew into Judeo-Spanish (Ladino) and those that originally were
written in Judeo-Spanish (Ladino)?

Omer Shafran

Topics in the Language of Shemuel De Medina’s 16®™-Century
Rabbinical Responsa: Hoshen Mishpat, Responsum 5

The present article offers a linguistic analysis and Hebrew translation
of a passage in Judezmo appearing in the sixteenth-century rabbinical
responsa (section Hoshen Mishpat, responsum 5) of Shemuel De Medina of
Salonika. Among the issues dealt with are typography, phonology, lexicon,
and syntax. Special emphasis is placed on phones and their Hebrew-letter
representation; and on the use of verbal tenses and demonstrative pronouns.
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