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GRANDPA EPHRAIM AND GRANDPA MENASHE:
Two OPPOSITE CHARACTERS, BASED ON PERSONAL AND
CoMMUNAL CHILDHOOD MEMORIES

Yona Sabar

The article is mainly memories of Sabar’s grandparents Ephraim and
Menasheh, during the decade preceding the family’s emigration to Israel,
en masse with all the communities of the Iraqi Jews, in 1951, just before
Passover, when he was thirteen years old and Shalom (for whom this
volume is dedicated) was just one month old. Ephraim and Menasheh
lived in the same street, their houses almost facing each other, and
adjacent to both the two synagogues in town. They attended the same
synagogue, but they were very different in appearance and character,
their occupations and economic conditions. Ephraim was a learned man,
while Menasheh was almost illiterate. Ephraim used to bless little Yona
on Eve of Sabbath with the traditional blessing, ‘May God make you
like Ephraim and Menasheh...” and Yona wondered if the names were
referring to his grandfathers in some way. Ephraim was a very religious
man, and used to spend most of his time reading books in synagogue.
Before the Aliya (immigration) to Israel he was very excited and had
many naive expectations about Israel as a paradise for Jews, but after the
immigration, facing the hard life in a Ma‘barah (transition camp) as an old
man, he suffered a great deal and had a hard time adjusting.

‘THE HoLy ISLAND OF CHIOS : NEw FINDINGS CONCERNING
THE PURPORTED BURIAL PLACE OF R. YA‘AKOV BEN
ASHER (BA‘AL HA-TURIM) ON THE ISLAND OF CHIOS AND
PILGRIMAGES TO His GRAVESITE

Dov Cohen
R. Ya‘akov ben Asher (circa 1270-1343) is regarded as one of the greatest
Jewish sages of all times. He was born in Germany but spent most of his

life in Spain. His comprehensive halachic work, Arba‘ah Turim, cemented
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his place in the Jewish world just behind Rambam’s Mishneh Torah, and
he became known as Ba‘al Ha-Turim.

There are two different opinions about Ba‘al Ha-Turim’s burial place:
the scientific view which claims that he was buried in Toledo, Spain, and
the popular folk tradition which maintains that he was buried on the Greek
island of Chios. As a result of this folk tradition, the gravestone attributed
to him in Chios as well as the island’s cemetery became a pilgrimage site
for Jews from the surrounding areas. Furthermore, numerous stories and
legends have arisen around Ba‘al Ha-Turim and the holy site in Chios.
Specifically, in Ladino literature and folklore from the early nineteenth
century he is referred to as a miracle worker. A number of special prayers
were composed to be recited over Ba‘al Ha-Turim’s gravesite in Chios,
and several even appeared in print during the mid-nineteenth century.
Members of the local Jewish community would make vows to visit
the gravesite as a way of ensuring the acceptance of their prayers and
supplications, a rare practice among Turkish and Balkan Jewry.

In this article, we focus on the two conflicting traditions concerning
Ba‘al Ha-Turim’s burial place. We discuss the sources suggesting that he
was buried in Spain and examine their credibility. In contrast, in light
of various new findings we recently discovered, we describe the spread
and extent of the popular tradition that he was buried in Chios, and we
examine the way this tradition and belief affected private and communal
life in the surrounding area, in Turkey, and in the Balkans.

RABBI ISRAELE COSTA’S ‘MIKWEH YISRAEL’ (1851):
THE BEGINNING OF THE ADAPTED JEWISH STORY FOR YOUTH

Itamar Drori

Mikweh Yisrael by Rabbi Israele Costa (1819—-1879), published in Livorno
(1851), is a literary anthology containing one hundred stories. It is one of
the earliest Hebrew readers for students, and the very first to include a
collection of short stories adapted from Rabbinic and Jewish literature,
in many versions, throughout the generations. Despite Costa’s affiliation
with the circle of enlightened polymathic scholars and poets such as
Rabbi Elijah Benamozegh (1823—-1900) and Rabbi Abraham Barukh
Piperno (1800-1863), Mikweh Yisrael is more than just an educational
project by a representative of the Italian Jewish liberal Enlightenment
movement (Haskala); the stated purpose of the anthology is to reinforce
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Jewish identity among students and offer practice translating Hebrew
texts to local languages.

This paper traces the poetic characteristics, both in form and content,
of the Jewish stories that were adapted in Mikweh Yisrael, and it analyzes
the author’s editorial considerations and esthetic and ethical choices,
based on a comparison with earlier versions of the same stories. The
poetic quality of the stories in the volume is unusual compared to earlier
previous versions. The liberties taken by Costa in altering the plots of the
narratives are particularly striking, and the changes in the messages of the
stories are unparalleled. These unusual choices are clarified based on the
unique cultural climate of the Jewish Spanish community in Livorno in
early nineteenth century and in light of Costa’s literary oeuvre.

REflEcTIONS ON MAGICAL TEXTS ON JEWELRY AND AMULETS
OF JEWISH WOMEN AND CHILDREN FROM Y EMEN AND HABBAN

Carmella Abdar

The starting point of this essay is a small unique corpus of Yemenite
Jewish women’s jewelry, found in both private and public collections,
containing magical inscriptions engraved on silver plaques. The presence
of visible engraved magical texts is unusual in Yemenite jewelry. The
common practice was to conceal and encase magical texts written on
parchment or paper and rolled in cylindrical containers, which formed
part of the jewelry. The appearance of visible engraved magical
inscriptions on customary types of jewelry, as is the case in this corpus,
is non-traditional and raises numerous questions. The first relates to the
spatio-temporal contextualization of this corpus. Are we dealing with an
uncommon traditional feature or a new one introduced into the traditional
Yemenite jewelry in Yemen or with the product of intercultural encounters
in Israel? Other queries regard relationships between body and text and
particularly sacred magical texts, magic, gender, and more.

This article employs an integrative contextual approach and comparative
methodologies to explain the appearance of the engraved magical texts on
jewelry. It combines the study of formal and technical material aspects of
jewelry and the art of silversmithing, the study of the dressed body, and
the textual study of Jewish magic, seeing them as a complex whole whose
various aspects illuminate one another. The research is based on a detailed
and meticulous analysis of the material, technical, figurative, functional,
and iconographic aspects of the jewelry, as well as on palacographic
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decoding and analysis of the contextual interpretations of the texts
engraved on it. The research also compared the magical texts engraved
on amulets for protection of children and women, those written on paper
and placed in amulet cases, and spells found in Yemenite Jewish books of
magical instructions, known as “Sifrei Hefetz’.

The article examines the subject from new perspectives based on
an interdisciplinary approach, combining different fields of research. It
points out links and associations between formulaic magical texts from
well-known amulet books such as the Raziel, which reached Yemen and
appear on the jewelry pieces, and between the magical motifs found on the
jewelry. Together, these constitute a unique magical cosmology intended
to be displayed on women’s bodies.

Since studies combining textual, visual and material aspects of
Yemenite cosmology and magical practices and beliefs are relatively new,
many questions await further inter-disciplinary research.

JA‘LE — YEMENITE NOSTALGIA IN A JERUSALEM CAFE
Tom Fogel

The paper presents a new manifestation of a Jewish-Yemenite ritual,
Ja‘le, which traditionally takes place in the family or a similar small and
intimate context. The phenomenon in the present study was a Ja‘le ritual
that took place in a new context: a small Café. While maintaining several
traditional characteristics, such as combining singing and eating, the Café
Ja‘le also presents many changes like its location in the public sphere,
the lack of gender segregation, and the challenge to age hierarchy. These
are used as a starting point to discuss tradition, heritage and nostalgia in
Yemenite culture in Israel. The paper also presents a reflective discussion
regarding the place of the ethnographer who plays an active role in the
studied phenomenon.
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‘I RECOGNIZED THE HOLIDAYS ACCORDING TO THE FooD’:
TRADITION AND MEMORY IN THE JEWISH COMMUNITY
OF ARGENTINA

Jacqueline Laznow

This article focuses on the place of Jewish women in shaping the collective
memory of the Jewish community in Argentina based on their affinity to
the traditional cuisine, showing that women are central in building the
collective memory associated with Jewish tradition and identity.

The Jewish community of Argentina is the largest in Latin America. It
originated with the great waves of immigration from Eastern Europe to the
New World that took place from the end of the nineteenth century until the
beginning of the twentieth century. Eastern European cuisine symbolizes
what’s Jewish lo Judio in Argentina for most of the community and for
the non-Jewish majority. Research on eating habits among the Jews of
Argentina is scarce because of the patriarchal outlook that ignores all
praxis related to women. Nevertheless, a close look suggests that the
domestic praxis, perceived as feminine, nourishes the public praxis,
perceived as masculine in this culture.

In the interpretation of the cultural significance of Argentinian
Jewish eating habits, paradoxes emerge, attesting to the complexity of
the interrelationship between the domestic and the public, and between
the community and the other. Throughout the article a longitudinal axis
is presented, linking women to traditional Eastern European Jewish
cuisine and showing how it strengthens and preserves Jewish identity.
Simultaneously, a horizontal axis is presented in which traditional Jewish
foods and non-Jewish Argentine cuisine coexist, strengthening the
Argentine identity of members of the community. The contrast and the
encounter between the axes is examined through two central symbols,
gefilte-fish, which is portrayed as a feminine dish and the asado, grilled
beef, perceived as masculine. Thus, an examination of the dialogue that
a minority group maintains with traditional Jewish cuisine and that of the
majority culture tells the story of the group in a unique way.
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