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ENGLISH ABSTRACTS

THE CONCRETIZATION OF METAPHORS AND METAPHORIC
LANGUAGE IN THE BIBLE

Yair Zakovitch

One of the notable motives behind biblical commentary, both inner-
biblical and extra-biblical, is the desire for concretization. This aspiration
has many expressions, such as the titles of psalms that connect them with
specific events in the life of David, such as Psalms 3, 34; names that are
given to anonymous characters, such as Samson’s mother, Zlelponith (BT
Baba Bathra 91a); or in giving a concrete interpretation to an abstract
term, such as “terror’, eimah, in Exodus 23:27, ‘I will send forth My terror
before you’, which is interpreted in the next verse with #zir ‘a, I will send
a hornet ahead of you (see also Deut 7:20; Josh 24:12).

The impulse to concretize is very apparent in interpreting metaphoric
expressions. In many cases where a metaphor is concretized, a story is
expanded. The metaphor for human suffering, ‘sinking into slimy clay’
(Ps 40:3 and 69:2, 15), inspired the description of Jeremiah who, having
been thrown into a pit, begins to sink into the mud (Jer 38:6).

The metaphoric expression in the moral of Jotham’s fable, ‘may fire
issue from Abimelech and consume the citizens of Shechem and Beth-
millo ...” (Judg 9:20), becomes an entire scene that was added to the story
of Abimelech, the burning of the tower of Shechem (ibid., 46-49).

Occasionally a metaphor may also turn into a symbolic act. The
common metaphor of putting an iron yoke on the neck of the enslaved,
such as in Deuteronomy 28:48, and the breaking of the yoke, such as
in Jer 2:20, inspired the symbolic acts of Jeremiah and Hananiah son of
Azzur in Jeremiah 27-28.

Metaphor concretization, a widespread phenomenon in the Bible,
continued into Second-Temple Period literature, the New Testament, and
in the Midrash. We also find concretized metaphors in abundance in the
world of ritual and Jewish art. For example, Micah 7:19, ‘He will hurl
all our sins into the depths of the sea’, is acted out in the annual Rosh
HaShanah ritual of tashlikh. Jewish art also gives concrete expression to
biblical metaphors. The verse, ‘the Israelites going out with a high hand’
(Exod 14:8), is reflected in Sephardic Passover Haggadot with pictures of
Israelites leaving Egypt with their hands raised.

[vii]



English Abstracts

The present article, in which I discuss a variety of examples, shows
how the impulse for concretization transcends genre and time, and that, in
fact, there is no difference between inner- and extra-biblical interpretation
in this regard.

THE MEANING OF ELISHA’S WORDS:
‘] WOULD LIKE TO KISS MY FATHER AND MOTHER AND [ WILL
rFoLLow YOU’ (I KinGs, XIX 204)

Leah Jacobsen

The literary unit in I Kings, XIX 19-21 describes the meeting of Elijah
and Elisha as a result of God’s commandment to Elijah to anoint Elisha
as prophet after him (I Kings, XIX 16b). The dialogue between them
opens after Elijah performs a dramatic act in which he throws his mantle
towards Elisha while he was plowing the land (19). Elisha understood
the significance of this act, left the cattle, ran after Elijah and said: ‘I
would like to kiss my father and mother, and I will follow you’ (20a).
Researchers tend to interpret those words as a request by Elisha to allow
him to say farewell to his parents before he follows Elijah.

However, Elisha’s response also has a legal aspect, which has not
yet been discussed in research. Elisha’s words reflect the legal duty to
honor his father and mother. As an obedient son, Elisha must obtain his
parents’ consent to follow Elijah, his new patron. He does not ask Elijah
but informs him of his intention ‘to kiss’ his parents. In order to fulfill
his desire to join Elija without overlooking his legal obligation towards
his parents, and without provoking the prophet’s wrath, Elisha phrases
his words with ingenuity and diplomacy, emphasizing his personal and
emotional needs as motives for the farewell from his parents, and thus
making it difficult for Elijah to refuse.

[viii]



English Abstracts

Tue Harax LEGOMENON 1”7 (INK) IN THE CONTEXT OF
‘1729901 %y 203 %X (JEREMIAH 36:18): A ‘FALSE FRIEND’ IN
MobpERN HEBREW DUE TO THE MASORETES’ MISUNDERSTANDING
OF THE PREPOSITION 72 MEANING ‘T0’ OR ‘FOR’

Chaim Cohen

This article deals with the hapax legomenon ‘7’ ‘ink’ which occurs only
in the MT of Jer 36:18 in the form 72 and claims that the correct reading
should be 72 meaning ‘for him’ as a form of the preposition »12 ‘to’, ‘for’.
This reading was suggested in a footnote by H. L. Ginsberg more than
40 years ago — JANES 5 (1973), p. 143, n. 54 — and has been almost
completely overlooked since then, although Ginsberg maintained that the
preposition *12 ‘to’, ‘for’ was originally extant in the Hebrew Bible no less
than 12 times as follows: Isa 16:6; Jer 36:18; 48:30; 51:58 (twice); Nahum
2:13; Hab 2:13 (twice); Job 11:3; 17:16; 39:25; 41:4. All these contexts
are fully analyzed in the present article (sections 1-7) both in order to
present in detail all the philological innovations regarding these contexts
in the light of Ginsberg’s suggestion and to supply much new supporting
philological evidence for each context. Ginsberg claimed in the same note
that this preposition also occurred once as 72 in the Phoenician Eshmunazar
inscription (KAI 14:6) in the form o112 ‘to them’ and that context has
also been fully analyzed in the present study (section 8). Among the most
important new pieces of supporting philological evidence that have been
suggested here are the following: (1) The parallelism %//>73 (Nahum 2:13);
(2) The equivalence p1>72 (Jer 51:58; Hab 2:12-13) = pm%/57 (Lev 26:16,19-
20; Isa 49:4; 65:23; Job 39:16-17) meaning ‘to no purpose, for naught, to
no avail’; (3) The equivalence »72 + w»na + pron. suffix (Job 11:3; 41:4)
=%+ v + pron. suffix (Num 30:4-5,7-8,11-12,14-15) meaning ‘is/are
silent and does/do not respond to your/his/her words’; (4) The equivalence
*12+ 203 + pron. suffix (Jer 36:18) = %+an3 + pron. suffix (Deut 17:18-19;
24:1-3 [twice]; Jud 8:14; Jer 30:2) meaning ‘wrote for him/her’.

The article concludes by listing the six main conclusions of this study
in the areas of biblical Hebrew and Phoenician philology, followed by an
appendix entitled: The Emendation of the Two Occurrences of the Term
o712 (Isa 44:25; Jer 50:36) to the Term o3, based on barii, the regular
Akkadian term for ‘diviner’. In light of the detailed evidence presented
in this study, the Modern Hebrew word ‘¥7’, ‘ink’, should be considered
a ‘False Friend’ to the word 72 in Jer 36:18, i.e., one should not attempt
to understand this biblical Hebrew term in its Modern Hebrew meaning.

[ix]
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Thus, this study should now be joined to my other four articles on this
subject (see n. 79 in this article).

THE CONFESSIONAL PRAYER IN NEHEMIAH 9:6-37: A LITERARY-
HistoricAL CONSIDERATION

Hava Shalom-Guy

The confessional prayer in Nehemiah 9:6-37 is composed of two
units. Verses 6-31 contain a broad historical survey of the history of
the Israelites that underscores divine righteousness, God’s loyalty to
his people, and divine patience and mercy against the background of a
people that repeatedly sins against God. The second unit, verses 32-37,
is a description of the current generation, which, in ‘great distress’
confesses its sins and justifies divine theodicy. I suggest that Israelite
ownership of the land is the thematic link between these two parts. This
right of ownership is discussed against the background of the idea, found
frequently in the Bible, that sovereignty over the land of Israel depends on
the religious-moral behavior of the hegemonic power.

The nexus of the historical survey, which opens with Abraham (not the
Exodus) and highlights the divine-Abrahamic covenant, is the promise to
give the land to his descendants. The possession of the land by Abraham’s
descendants is seen as the fulfillment of this promise and validates their
sovereignty over the land of Israel. Highlighted alongside the granting of
the land to Abraham’s descendants is the claim that the current generation,
which confesses its sins and accepts theodicy, is, like Abraham, worthy of
possessing it.

The affinities between the prayer in Neh 9 and the viewpoints reflected
in Haggai and Zechariah, and the differences between it and the dominant
political ideology of Ezra-Nehemiah, attest to differences of opinion in
Judea regarding Persian rule and who should rule over the land of Israel.
The prayer, as preserved in Neh 9, was evidently composed by those who
aspired for the restoration of Israelite sovereignty over the land.

[x]
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THE SUMERIAN CuLTIC LAMENTS: HISTORY, REMEMBRANCE AND
THEOLOGY

Uri Gabbay

The article deals with the Sumerian ‘cultic laments’ known from the second
millennium to the first century BCE, and examines the relation between
them and the historical situation in which they were written and used in
cult. Although the descriptions of destruction found in these laments stand
in stark contrast to the fact that the temples in which they were sung stood
intact, the ‘cultic laments’ are not unrelated to history and politics, as is
shown by the litanies that characterize these laments. These litanies repeat
a line several times, changing the name of the deity or the names of the
city and the temple mentioned in it. The article reviews a few periods in
Mesopotamian history in which a connection can be sought between the
names mentioned in litanies and historical events documented in other
sources. An examination of these names shows that the addition of a city
or temple to a litany in a specific period was not insignificant, and was
associated with the historical or political situation of that same period,
which has nothing to do with the destruction lamented in that litany. The
article emphasizes that the relationship between the Sumerian ‘cultic
laments’ and historical processes should not be sought in the literary
contents of the laments, but rather in the cultic context of the laments and
in their textual transmission.

READING LITERARY TEXTS HisTORICALLY: THE SUMERIAN CITY
LAMENTS AS A TEST CASE

Nili Samet

The Sumerian city laments bewail the destruction of the Ur III kingdom
in 2004 BCE. These laments bring together concrete historical events and
theological-literary conventions. The current paper examines the relation
between the historical aspects of the laments and their mythological,
cultic and political features. Two schools of scholarship are reviewed. The
first attempts to expose the historical substrate of the laments. The other
seeks to negate the laments’ relevance as historical sources by focusing on
their political-propagandistic tendencies. These two contrasting attitudes
are then examined in light of new data from the Ur lament. The paper
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concludes that while the city laments should be regarded as literary works,
whose main interest is in mythology, cult and royal propaganda, one can
still detect components in them that bear witness to actual historical events.
These sporadic historical memories are especially important in light of
our very partial knowledge of the destruction of the Ur III kingdom from
the currently available materials. Thus, a more balanced approach to the
city laments may bear fruit both for our understanding of the literary and
theological conventions of the ancient Sumerians and for reconstruction
of the historical events which led to the destruction of the Ur III kingdom.

A WoMAN’S VOICE IN LAMENTATIONS 3
Edward L. Greenstein

Scholars have discerned differences in voice among a number of different
speakers in the Book of Lamentations. Although several interpreters
attribute the discourse of chapter 3, which begins ‘I am the man...’, to
a single individual, differences in language (e.g., between singular and
plural) and content (e.g., between a Job-like protest and an Eliphaz-like
appeal for patience and hope) lead many to understand that there are four
distinct voices in chapter 3: a Job-like individual, a pious interlocutor, a
community, and another individual. This last speaker has been assumed
to be male, but a philological analysis of verse 51 demonstrates the strong
probability that the speaker is female. This analysis is supported by salient
parallels between the discourse of this speaker and that of Daughter Zion
earlier in the book.

Indeed, a fresh analysis of the first part of the chapter demonstrates the
plausibility of attributing this section as well to a non-gendered discourse.
A proper syntactic analysis of 3:1 shows that the line reads not ‘I am
the man, who (I) saw affliction...” but rather ‘I am: the man-who-saw
affliction’. The term ‘the man (who saw affliction)’, as Jacob Klein has
already shown, indicates a pious sufferer in ancient Mesopotamian and
biblical discourse. The discourse of this speaker resembles that of Job and
of the so-called Suffering Servant of Isaiah 51-53. Thus the speaker is not
being identified by gender but as a type. Identifying this speaker with a
female can be supported by appeal to the widespread, including biblical,
association of women with lament and to the resemblances between this
speaker’s discourse and that of Daughter Zion elsewhere in Lamentations.
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Bar-S1yyon IN THE BOOK OF LAMENTATIONS AND THE
‘LAMENTING GODDESS’ IN MESOPOTAMIAN LITERATURE

Jakob Klein

The Book of Lamentations, which laments the destruction of Jerusalem
and its temple, and the numerous Mesopotamian laments over holy cities
and their temples belong to the same literary genre and therefore share
many thematic, structural and stylistic features, as well as theological
ideas. Accordingly, ever since the deciphering and translation of the
Mesopotamian laments, scholars debate the question whether the biblical
Book of Lamentations was composed under influence of its Mesopotamian
parallels, or without any literary dependence on these prototypes. The first
part of the present article offers a brief description of the major literary
similarities and differences between the Book of Lamentations and the
Mesopotamian laments; and summarizes the ongoing scholarly debate
concerning the relationship between these two sources. The second,
and main part of the article describes in detail both the literary motif
of Bat-Siyyon (personified Jerusalem), who weeps over her temple and
people, which is a central theme of the first two chapters of the Book
of Lamentations, and the parallel motif of the ‘lamenting goddess’, who
weeps over her city and temple in the Mesopotamian laments. The end of
the article discusses whether the literary motif of Bat-Siyyon is borrowed
from the mythological motif of the ‘lamenting goddess’; and whether one
can use this motif as an important element in proving the dependence of
biblical Lamentations on its Mesopotamian parallels.

THREE APPEARANCES OF A FIGURE IN SONG OF SONG:
'WHO 1S SHE THAT 1S “COMING UP’, ‘LLOOKING THROUGH’
AND ‘LEANING ON’?

Shlomo Bachar

In the book of the Song of Songs there are three verses which start with
the question ‘who is” + present participle (3:6, 6:10, 8:5)) and they are
located in three different places. The similarity of the pattern and the
subject of the verses suggest that all the three verses could be parts of a
single composition about a single figure and not three different ones. The
verses appear to be a refrain, and, as is very common in biblical poetry,
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such verses are not identical. Expressions in the Bible often appear in
more than one work. For example, the mythical war between god and the
sea waters appears in several instances. In this case, apparently, ancient
verses were integrated as secondary material.

Accepting the idea that in the three verses refer to a single figure, we
find that the features describing her recall Mesopotamian and Ugaritic
goddesses:

1. She rises straight up like a smoke i.e., like a non human being;

2. The Hebrew word translated as ‘perfurmed’, nwwpn, is used in the
Bible only in ritual context, except once in Proverbs;

3. She is ‘looks through’ [the window] like goddesses in ANE, and this
is positive (whereas elsewhere in the Bible, women who look through
windows are depicted negatively);

4. She is beautiful and awesome, a typical combination of love
goddesses in ANE. These features strongly suggest that the verses describe
a goddess, apparently Innana/Ishtar.

How could it be that a pagan text is found in the Bible? In fact, the
goddess cult among the Israelites is attested quite often in the Bible and
the literary terms used by those who practiced it could well have found
their way into the Song of Songs.

LamMan/LAMMAH, MEANING No/DoN’T IN SAADYA GAON’S
TRANSLATIONS AND COMMENTARY

Nahem Ilan

A systematic examination of Saadya Gaon’s biblical translation and
commentary, which probes each and every word in all of its philological,
grammatical, literary and ideological contexts, shows that he translated
the word lamah/lammah (mdmn?) dozens of times not as a question, to
clarify a reason or a purpose, but rather as a request or a hope to avoid
an action, usually on the part of God. This reflects Saadya’s belief that in
times of crisis, the speaker has no time for theological clarification and
only wishes to avert the imminent danger. In Saadya Gaon’s opinion, this
meaning is embodied in the Aramaic word / 'ma.

[xiv]



English Abstracts

A SUMMARY OF THE STUDY OF RASHI’S BIBLE M APS AND THE
REASONS FOR THEIR DISAPPEARANCE FROM THE PRINTED EDITIONS
oF RasHI’S COMMENATRY

David Shneor

The study of Rashi’s five maps, together with the study of other maps and
illustrations in Medieval commentaries, has increased in recent years. This
paper surveys the study of Rashi’s maps and the main conclusions that
have arisen from the comparison of their various forms and prominence
in dozens of manuscripts of Rashi’s commentary on the Bible. Although
prominent in the manuscripts, the maps never appear in printed editions
of Rashi’s commentary. After ruling out various technical explanations for
the maps’ absence, we suggest a religious-mystic reason. The producers
of the printed editions probably did not wish to include drawings of any
kind, which they felt would profane the sacred text. This supposition is
supported by the fact that these editions included no illustrations at all,
although printed editions of the Talmud did include both Rashi’s maps
and other illustrations.

Gob’s REVELATION TO THE BIBLICAL AUTHORS IN THE WRITINGS
of R. Davip KimHi

Eran Viezel

The article deals with Radak’s opinion regarding the nature of God’s
revelation to the biblical authors and the sanction of the Holy Spirit,
which enabled them to write their books. It appears that Radak’s opinion
on these issues is based on Maimonides’ Guide of the Perplexed and
Mishneh Torah for the authors of Prophets and Hagiographa, and the
Eight Principles for Moses.
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ANONYMOUS QUOTATIONS FROM IBN EZRA IN NACHMANIDES’
COMMENTARY ON THE PENTATEUCH

Miriam Sklarz

In his commentary on the Pentateuch, Nachmanides chose Rashi to
represent the French exegetic mode and Ibn Ezra, the Spanish mode. The
frequency with which each predecessor’s name is mentioned conveys the
inaccurate impression that Rashi’s impact on Nachmanides’ commentary
was more significant than that of Ibn Ezra's. This impression, however, is
solely based on Nachmanides’ explicit references to his two predecessors.
In fact, Ibn Ezra’s influence on Nachmanides extended far beyond the
explicit references, for in dozens of instances he adopted Ibn Ezra’s
comments without indicating his source.

This article presents a systematic analysis of these anonymous
quotations and thus reveals the scope of Ibn Ezra’s contribution to
Nachmanides’ commentary. We show that besides offering an alternative
literal interpretation to Rashi’s Midrashic exegesis, Ibn Ezra made
available areas of study from the Babylonian-Spanish school, which
Rashi inclined not to engae in. Ibn Ezra also influenced Nachmanides’
style as part of his broad impact.
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