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RiTuAL LEFTOVERS AND THE TANNAITIC PERCEPTIONS OF HOLINESS
Hillel Mali

The Temple is full of leftovers: blood remaining in a basin and libations flowing down
the walls of the altar, ashes from the wood, and sacrificial portions not consumed by the
fire, as well as leftover meat from the feasts of priests or of the animal's owners. These
accumulated ritual leftovers in the sacred space present a logistical and ritual problem: how
must sanctified material be removed, if it was not fully consumed by the fire of the altar and
thus remains useless and purposeless at the end of the ritual?

The first two sections of this article deal with sources that describe the drainage of wine
and blood from the Temple (Section 1) and the removal of the ashes of the sacrifices (Section
2). A diachronic investigation of different sources, from the Bible to rabbinic literature, on
the topic of “holy plumbing” demonstrates that early sources teach about destroying or
hiding remnants of the ritual, Tannaitic sources relate to leftovers as sewage that flow away
from the Temple outwards. They replaced the ancient image of a Temple where leftovers
were swallowed up within the holy precincts with a new image of a Temple, from which
the leftovers flowed out and fertilized the fields of Jerusalem. This shift represents a change
in the concept of holiness: earlier sources understand holiness as a quality attached to the
material of the ritual and preserved in the object even after it was sacrificed, while the
Tannaim usually understand holiness as a quality that dissipated.

The third section of the article outlines the contours of the Tannaitic perceptions of
holiness, based on the sources discussed. I suggest that the disappearance of the biblical
conception of holiness as a physical quality radiating from the sacred objects and sanctifying
everything that came into contact with it had far-reaching consequences: the holy became
identified with the halachic requirement.

[Tarbiz — A Quarterly for Jewish Studies LXXXVIII/3 (April-June 2022), pp. 339-370]



UNIVERSE — SANCTUARY — MAN:
ON A THREEFOLD ANALOGY IN Two ANONYMOUS TEXTS
AND THEIR TRACES IN THIRTEENTH CENTURY KABBALAH

Idan Pinto

The present article discusses the textual history of the triadic World—Sanctuary—Man
analogy in two anonymous and similar essays from the thirteenth century: ‘Arba Mahanot
Shekhinah’ (i.e., four camps of the divine presence) and ‘Seder ‘Inyan Ha-Mishkan’
(i.e., order of the tabernacle matter). The two essays were previously associated with an
intriguing kabbalist about whom we know very little — R. Baruch Togarmi. From the 1270s
onwards, traces of these texts can be traced in kabbalistic writings that show a connection to
Barcelona — the assumed place of Togarmi’s activity. In reconstructing the two anonymous
essays, the article examines appearances of the triple analogy in earlier sources, which
served as their background. This examination yields a rich and complex picture of thirteenth
century Catalonia, particularly Barcelona, where different Kabbalistic trends met.

On the one hand, the article sheds new light on R. Ezra b. Solomon’s of Gerona
adaptation of early available sources, chiefly the writings of R. Saadia Gaon mediated by R.
Abraham Ibn Ezra, and R. Judah Halevi’s Kuzari. On the other hand, a new perspective on
R. Ezra's reception in Barcelona emerges in the context of early linguistic Kabbalah around
the enigmatic figure of Baruch Togrami. The article further reveals the adaptation of the
two anonymous essays by several kabbalists: R. Abraham Abulafia, R. Joseph Giktilla, R.
Moses de Leon, R. Bahya b. Asher, R. Isaac of Acre, R. Menahem Recanati and R. Joseph
Angelet. In this way, the importance of the two anonymous texts becomes clear, as our
knowledge of the texts available to these kabbalists expands. Attached to the article is an
annotated edition of the two essays.

[Tarbiz — A Quarterly for Jewish Studies LXXXVII/3 (April-June 2022), pp. 371-417]



Isaac OF ACRE’S COMMENTARY ON THE SEFER YETZIRAH COMMENTARY
ATTRIBUTED TO ISAAC THE BLIND: RESEARCH AND EDITION

Judith Weiss

From among the treatises attributed to the Kabbalist Isaac of Acre (RIdA), this article
focuses on a short treatise of his which Gershom Scholem discovered in the sixteenth
century anthology Avnei Zikkaron. Scholem designated this treatise as a commentary on
Sefer Yetzirah (SY) and published it as such, and since then scholars have not questioned
his designation. In the article, the author shows that the treatise in question is in fact a
commentary on yet another commentary, namely the SY commentary attributed to Isaac
the Blind. Consequently, it is not a direct commentary on SY. Scholem noted in his article
that RIdA’s commentary includes many citations from the commentary attributed to Isaac
the Blind, and remarked that RIdA failed to comprehend their contents. In a different vein,
Avishai Bar-Asher argued that the references to the SY commentary attributed to Isaac
the Blind are merely partial citations presented by RIdA in order to express his objection
to their contents. Contrary to these views, the author shows that RIdA’s commentary
relates only to words from the commentary attributed to Isaac the Blind and explains their
meaning, showing full understanding and acceptance of their contents and demonstrating
great esteem for its author.

Following a succinct presentation of the evidence corroborating this claim, the bulk of
the article is dedicated to a detailed description of the various hermeneutical treatments
RIdA utilizes in his work on the commentary attributed to Isaac the Blind. The examples
are divided into those related to terminology, to syntax and to contents. Based on this
hermeneutical survey and investigation the author shows that RIdA fully accepted the
authority of the commentary attributed to Isaac the Blind and accurately understood its
contents. In addition, several difficult points in the commentary attributed to Isaac the Blind
are elucidated. The article includes a critical edition of RIdA’s commentary, aligned with the
relevant passages from the commentary attributed to Isaac the Blind.

[Tarbiz — A Quarterly for Jewish Studies LXXXVIII/3 (April-June 2022), pp. 419-461]



KABBALAH OUT OF CONTEXT:
ON THE ERASURE OF THE PROVENCAL SCHOOL IN KABBALAH RESEARCH

Haviva Pedaya

In this article, I critically examine Avishai Bar-Asher’s study 'Imagination and Reality' and
propose a remapping of the beginnings of Kabbalah. I argue that Bar-Asher ignores the
extensive presence of the commentary by R. Isaac the Blind on Sefer Yetzirah at the time
in question, and the rich literature on the emergence of Kabbalah in Provence, choosing
instead to focus on a single manuscript out of many that outmatch it by far.

Two questions need to be addressed: why is there no extant early Languedoc manuscript?
and why it is not cited by the commentators? Regarding the first question, the absence
is unsurprising. No such manuscripts have survived. Regarding the absence of exegetic
representation, nearly all of Bar-Asher’s examples are taken from commentators of the
Nachmanidean school. I argue that it is inadvisable to infer from one school to another about
the early days of Jewish mysticism in Europe. Rather, one must take into consideration
the esoteric and regional contexts of the various schools and their spiritual-organizational
leaders, and through this discuss cross-regional aspects and developmental stages.

This article remaps the relations between two such schools — the Provencal and Catalan.
Specifically, I discuss R. Isaac’s letter to Nachmanides and R. Yonah Gerondi. It quotes
from Sefer Yetzirah, and reading it under the close light of the book’s interpretation by both
Nachmanides and R. Isaac enlightens us on the opposition to R. Isaac’s interpretation. The
dispute reflected in the letter sharpens our understanding of the theological difference of
opinion, as well as of the attitude to Sefer Yetzirah in the Nachmanidean school.

This dispute involved conceptions of divinity related to the understanding of a phrase
from Sefer Yetzirah: “And before One, what do you count?” Cross-referencing references
by Nachmanides and R. Isaac as well as the letter suggests that it relates to a polemic
regarding infinity. A similar polemic also arose in the Catholic Church at the time, in its
ideological struggle against the Cathars on the one hand and the Eastern Orthodox Church
on the other. Whereas R. Isaac, following Neoplatonist views, adopted a conception of
divinity where the prima causa is defined as One, Nachmanides subscribed to the view that
defined the first essence as nothingness (afisa).

These controversies are related to the outbreak of the first polemic on Maimonides’
writings, when R. Isaac’s epistle was probably written. In it, we find reference to a book
that sparked the conflict between the Provengal and Catalan schools. Written and distributed
around 1230, that book can only be R. Azriel’s Sha‘ar HaSho’el. That work elaborates
on the subject of infinity with the intention of discussing the matter publicly, whereas
the Nachmanidean school forbade discussing it, as attested by the author of Maarechet
HaElohut. This lends further support to the argument that a single theological thread passed
through all polemics in all regions.

Thus, we see that, at its origins, Kabbalah was engaged in dialogue with philosophical
literature in Arabic and later in Hebrew. This dialogue gave rise to the Jewish mysticism
familiar to us now, which emerged in the Andalusian enclave in southern France and in the
philosophical schools of medieval Spain.

The remapping suggested here of the origins of Kabblah takes into consideration
censorship, polemics, and the suppression of writings during the crushing two-pronged
attack on the Provencgal Kabbalists, by both the adherents of philosophy in Provence and
the Catalan Kabbalists.

[Tarbiz — A Quarterly for Jewish Studies LXXXVII/3 (April-June 2022), pp. 463-534]



