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KEY AS AN INTERTEXTUAL SYMBOL IN THE S1X-DAy WAR
Yiftah Levin

The article analyzes stories of Israeli soldiers who describe their arrival at the
Western Wall, Rachel’s Tomb, and the Cave of the Patriarchs during the most
elated moments of the Six-Day War. Those stories describe an encounter with an
Arab who passed them a key, which allowed them a pass or an entrance to the
holy place. It turns out that those key-stories do not stand alone. Rather they are
part of chain of key-stories connected to the same sites before, during or after
the war. In this article, I purpose to bring together the different versions of the
‘key encounters’, in order to analyze the cultural and political relations that are
reflected through the key as an intertextual symbol. The analysis of the different
versions of the key-stories shows that they contain meanings that represent the
cultural and political relations between the main narrating societies, the Israeli
and the Palestinian, as well as in intracultural discourse. The key enables entry
to the holy place and symbolizes ownership and control. The key also constitutes
an intertextual symbol of the Israeli-Palestinian intercultural encounter and its
characteristics, as it evolved over the past hundred years.

[Jerusalem Studies in Jewish Folklore, XXXV (2023), pp 1-35]



‘THE YEAR OF THE LIBERATION OF OUR HOLY SITES’ —
THE Six-DAY WAR IN THE MIRROR OF ISRAELI FOLK ART

Shalom Sabar

The Six-Day War was short-lived but caused an unprecedented burst of creativity
in the field of folk art in Israel, which overshadowed every event and the
artistic items created in its honor since the founding of the State of Israel until
today. There appears to be no area or field of the visual folk traditions that was
overlooked in the effort to express the feelings that swept the Israeli public in
the days and months following the war, taking over almost all areas of everyday
objects, whether created for private or public spaces, and in the secular, religious,
and national spheres. Following an introduction to the various types of items,
the article focuses on the analysis of three central themes that unify the various
categories and discusses their components and meaning: a) Reality versus myth
in images of the war events: how favorite photographs and the wave of victory
photo albums became a source of inspiration for graphic designers and folk artists
for the production of a long line of visual items and souvenirs; b) The Holy Sites:
to the long tradition in the history of Jewish art of depictions of holy sites, a vital
layer was added following the war when holy sites such as the Western Wall and
Rachel’s Tomb became the subject of a host of new and original images unknown
in previous generations; ¢) New culture heroes: to the ranks of the culture heroes of
the Jewish people in previous generations were added contemporary war heroes,
primarily the IDF generals, whose iconic images became extremely popular like
movie stars or other celebrities. Finally, the fate of the “euphoria images” in Israeli
culture since the war is briefly discussed.

[Jerusalem Studies in Jewish Folklore, XXXV (2023), pp 37-86]



ISRAELI PoLiTiICAL HUMOR:
WHAT WAS THERE To LAUGH ABOUT IN 19677

Regina F. Bendix and Galit Hasan-Rokem

The essay addresses jokes that had emerged before the war of 1967 and after it,
mostly focusing on Prime Minister Levi Eshkol. The discussion points at the ways
in which the joke genre copes with the experiences of individual and collective
economic insecurity and existential anxiety, employing stereotypes, stock plots
and motifs. These jokes reveal fissures in Israeli identity as wells as the presence
of identity markers stemming from the traditions of diaspora Jews.

The authors discuss materials mostly from two slim volumes, A/l the Eshkol
Jokes (1966) and More Eshkol Jokes (1967), and they also include in their analysis
some references to Israeli literature and some of the interviews conducted in the
context of the ‘1967 Project’, the results of which were reported in the volume:
June 1967 in Personal Stories of Palestinians and Israelis, eds. R.F. Bendix, A.
Haidar, H. Salamon, Gottingen University Press 2022.

[Jerusalem Studies in Jewish Folklore, XXXV (2023), pp 87-105]



‘THE MOUNTAIN THAT FOLDS WITHIN IT ALL OF [SRAEL’S
HopPEs AND VISIONS’ — SHLOMO (GOREN AND SIX DAYS WAR

Haim Weiss

The article seeks to chart the place of the Six Day’s War as peak moments in the
mythical autobiography that Shlomo Goren, the chief military rabbi of those days,
built for himself around the events of the war and especially around the conquest
of the holy places (the Temple-Mount, the Western-Wall, Rachel’s Tomb and the
Cave of the Patriarchs). These are textual moments in which he reveals, in all
its complexity, his self-concept as a driving force, as a catalyst of political and
theological processes that occurred before, during and after the war. The article
seeks to present the manner in which the figure of Shlomo Goren undergoes a
mythical transformation and turns from a private person into a mythical entity in
which the redemption of Israel is embodied.

[Jerusalem Studies in Jewish Folklore, XXXV (2023), pp 107-128]



Father, Mother and Soldiers: Folk Stories about
Rabbi Mordechai Eliyahu and Rachel Imenu

David Rotman

This paper explores the connections between two instances of contemporary
Jewish saint worship, which have been developing in parallel in Israel since 2007.
The first is the transformation of Rabbi Mordechai Eliyahu (1929-2010) from
a prominent political figure into a popular saint, revered with all the familiar
ritual trappings. The second form of saint worship is the change in the status of
Rachel’s Tomb in the Israeli public since its annexation (de facto) in 2008 with the
construction of the separation wall surrounding it. Analysis of folk narratives that
were disseminated, in which Rabbi Mordechai Eliyahu is presented as the agent of
Rachel and thus as the patron of her tomb, demonstrates that these two processes
are intertwined with the Israeli-Palestinian conflict and express the underlying
desires of the narrating society to exclude the Other from the shared space.

[Jerusalem Studies in Jewish Folklore, XXXV (2023), pp 129-169]



ABRAHAM’S SoUP: FOOD DISTRIBUTION AND HOSPITALITY
IN THE MACHPELAH CAVE [CAVE OF THE PATRIARCHS]|
AND THE IBRAHIMI MOSQUE

Ronit Hemyan

This article offers an ethnographic insight into the multiple modalities by which
contemporary Muslim and Jewish volunteer-driven charity organizations, which
engage in a range of hospitality activities and food distribution in and around the
Cave of the Patriarchs, affiliate themselves to the Abrahamic Hospitality traditions.
and the heritagization of these traditions and practices of cooking and feeding . The
article is based on interviews conducted with Israeli Jews and Palestinian Muslims
in Hebron/Al Khalil and digital observations of online tours. The article focuses
on the process of meaning-making by which giver and receiver, hosts and guests,
attribute symbolic meaning to their engagement. These processes are entangled
in the ongoing disputes regarding the Cave of The Patriarchs as contested shared
holy space. The heritagization of the hospitality traditions reflects the meaning of
the quest for community identity and sustainability in the present, drawing upon
the past.

[Jerusalem Studies in Jewish Folklore, XXXV (2023), pp 171-209]



FIELD TRrIPS WITH THE SOCIETY FOR THE PROTECTION
OF NATURE FOLLOWING THE Six-DAY WAR:
ROMANTICISM AND DISILLUSIONMENT IN PERSONAL STORIES

Hagar Salmon

In personal stories told by Israelis who still remember the Six-Day War collected
as part of a large-scale research project, field trips with ‘The Society for the
Protection of Nature’ in the newly conquered territories were central. These
personal and biographical stories offer a multi-vocal interpretive framework
grounded in the more than fifty years that have passed since the Six Day War. The
article presents and analyses stories of guides and hikers along a reflexive axis,
examining the complex intersections of the national and the personal. While some
narrators depicted the trips as a praxis combining knowledge and romanticism,
thus reconstructing the predominant moods of that heady period, many others
were disillusioned, all too aware of the obscuring effect of the political issues
connected with the occupation engendered by these trips.

[Jerusalem Studies in Jewish Folklore, XXXV (2023), pp 211-252]



