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FROM THE SAMBATYON TO TIBERIAS:
AN UNKNOWN VERSION OF ‘MA‘ASEH AKDAMUT’

Moti Benmelech

‘Ma‘aseh Akdamut’ is a rescue story of a Jewish community by a savior from the
land of the Ten Tribes. The hero of the story is Rabbi Meir Shatz, the author of the
piyyut ‘Akdamut Milin’, and the emissary who was sent to the land of the tribes
and did not return. This story was told in Ashkenazi communities in northern Italy
and was even printed there in the mid-sixteenth century.

The article discusses a formerly unknown version of ‘“Ma‘aseh Akdamut’ found
in a manuscript from the early nineteenth century. The absence of the Ten Tribes
is conspicuous in this version, and Rabbi Meir Shatz is replaced by Rabbi Meir
Ba’al Hanness as the savior. This version of the story is similar to other sources
that identify Rabbi Meir Ba‘al Hanness with Rabbi Meir Shatz, and it illustrates
the changes that occurred according to the time and place in which it is told. In
light of this, the article examines the portrayal of the Ten Tribes as saviors in the
original version of ‘Ma‘aseh Akadmut’ from the sixteenth century, suggesting that
it expresses disconnection between Jewish society and the Ten Tribes..

[Jerusalem Studies in Jewish Folklore, XXXVI (2024), pp 1-27]



AFFINITIES BETWEEN ORALITY AND LITERACY
IN MEDIEVAL FOLKTALES IN WESTERN EUROPE:
‘THE TALE OF A RICH MAN WHO USED
TO SEAT HIMSELF AMONG THE POOR’

Rella Kushelevsky

In this article, the story of a rich man who used to seat himself among the poor
in the market place — a story that appears in three sources from Western Europe
during the fourteenth century — is presented as situated on the crossroads of
simultaneous practices of orality and literacy in Jewish and non-Jewish societies
in the Middle Ages, with each distinct version constituting a unique and singular
realization of the text in response to and in dialogue with the shifting social and
cultural contexts in which it was constructed.

The article deals with the story’s appearance in two works entitled Menorat
ha’maor from Spain, and in a Darmstadt manuscript from Ashkenaz, paying
particular attention to distinct configurations of ‘soft intertextuality’ and ‘weak
orality’ in these sources, in an attempt to shed light on the role of authors and
scribes as agents of culture in the complex and gradual process of the shift from
orality to literacy in the Middle Ages. The article draws special attention to a
number of biblical narratives, rabbinic legends, and traditions of storytelling
evinced in chapter 16 of Ben ha-Melech ve ha-Nazir (The King’s Son and the
Ascetic) (translated and edited by Ibn Hisdai), as texts that molded the distinct
discourses embodied in the versions of the story from Spain and Ashkenaz during
the Middle Ages.

[Jerusalem Studies in Jewish Folklore, XXXVI (2024), pp 29-68]



Yohanan ben Zakkai meets Vespasianus:
A study of Midrashic History according
to ‘Me‘am Lo‘ez’ by Argliete

David Manrique

This article focuses on the narrative transformations of the legend in relation
to the sources of the story mentioned in the ancient rabbinical literature. The
analysis sheds light on the methods of interpretation and trends in translation that
shape new fiction within the cultural context of Sephardic Jews throughout the
Ottoman Empire in the eighteenth century, taking into account the interests and
values that characterize the Sephardic Talmud.

The article also includes a version of the legend’s text in Ladino with a new
translation, demonstrating the need to develop scholarly editions of the entire
literature of Midrash Me‘am Lo‘ez. To date, traditional Hebrew translations have
drastically altered the original narrative and, in fact, have not brought out essential
motifs in the interpretative praxis of Sephardic rabbis within their cultural context.

[Jerusalem Studies in Jewish Folklore, XXXVI (2024), pp 69-118]



THE BAAL SHEM Tov’S NEIGHBOR IN THE GARDEN OF EDEN —
A STORY FROM ‘ONCE THERE WAS A HASIDIC MAN’
AND ITS CONNECTION TO THE HASIDIC-ISRAELI IDENTITY

Zeev Kitsis

The play ‘Once There was a Hasidic Man’ (1968) has been noted by many as
a milestone in the process of connecting Israeli culture to its Jewish roots, and
specifically Hasidic culture and Eastern European shtet/ life. Because of this
play, the story of Gedalya, an awkward Jew who eats heavily in preparation
for martyrdom, and as a result would become the future neighbor of the Baal
Shem Tov in the Garden of Eden, became widely known. Upon its inclusion in
the play, this story immediately raised concerns regarding its Hasidic roots and
its appropriateness to Hasidic values and the Hasidic world. In this article, the
Hasidic and pre-Hasidic roots of this story are analyzed from a diachronic and
thematological perspective, through examination of the various appearances
of versions of this story against the backdrop of their time and place, and the
personalities and environments of the different narrators. The comparison of the
version of the story in the play to Hasidic versions of it, particularly to that of
Eliyahu Ki-Tov, the Hasidic writer, sheds light on the use of power as well as the
Jewish body in the cultural landscape of Hasidic society in juxtaposition to the
Israeli Zionist culture throughout the twentieth century.

[Jerusalem Studies in Jewish Folklore, XXXVI (2024), pp 119-148]



OLD TRADITION VERSUS NEW TRADITION:
SURVEY OF RECORDINGS OF LULLABIES
DURING THE YISHUV PERIOD

Efrat Barth

In the process of forming Hebrew culture during the period of the first waves
of immigration to the Jewish Yishuv, a strong emphasis was placed on creating
Hebrew culture in Hebrew. The shapers of the culture expressed the characteristics
of the land — its landscapes, the building of the country and key events that took
place — through songs, literature, dance and visual arts. In this study, the author
inquires whether the social expectation to sing Hebrew songs in the spirit of
the period also permeated the homes of the early immigrants. This inquiry is
performed through survey recordings of the first songs made under the auspices of
the National Sound Archive (the ‘Phonotheque’) in the 1990s. In the recordings,
the interviewees recall lullabies that their parents sang to them, or that they sang to
their children, in the 1920s and 1930s. The songs, which have an intimate, family
character, show that in the Jewish Yishuv in Israel, the pioneers continued to sing
lullabies from their ancestral homes, songs in Yiddish and songs that represented
the old tradition in melody and lyrics. Along with these, new ideological songs
in Hebrew were also sung, but their numbers were small relative to the quantity
of Hebrew lullabies being written. An examination of later recordings, from the
1960s and 70s, shows that this trend also continued in the second generation of
those who settled in Israel, and that the Yiddish language and the tradition of
lullabies continued to be heard in homes.

[Jerusalem Studies in Jewish Folklore, XXXVI (2024), pp 149-174]



WHEN ISRAELIS TURN INDIGENOUS:
BORROWING PLACE NAMES FROM ARABIC IN ISRAELI SOCIETY
AND PERCEPTIONS OF THE ARAB OTHER

Amer Dahamshe

Although the Arabic names of communities and natural features have been erased
from the Israeli map and despite their exclusion from the linguistic landscape
in Israeli signs, some indigenous Arab names are still used in Jewish-Israeli
society. My study analyzes the characteristics of borrowing place names from
Arabic and their daily use in this society. It shows that the imitation of Arabic
names is a symbolic phenomenon with profound meanings related to the Israelis’
attitudes towards Arab society and its language, beyond linguistic usage alone.
Using postcolonial, psycholinguistic and semiotic tools, the article maps cases
of such adoption and provides a variety of explanations for it, including cultural,
national-Zionist, and political-military explanations. The survival of Arabic
names is not uniform, and it is affected by duration and transformation. I propose
a three-category model to explain that survival: (1) names that have resisted
Hebraization and continue to pass from generation to generation; (2) names that
have not resisted Hebraization, and whose usage has ceased at a certain stage;
(3) names whose usage has been renewed due to referential shift and are used
to identify businesses. The article contributes to the understanding that the basic
memory/erasure dichotomy in Arabic place names in Israel is not exclusive to
the relationship between Hebrew and Arabic. This dichotomy has undergone
transformations that have given the Arabic names non-uniform meanings and
purposes among Israelis. The article also demonstrates that the appropriation of
the Other’s culture takes place not only by destroying it, but also by preserving it.
Nevertheless, this preservation is partial and contingent. Palestinian names have
survived only orally. Israelis are not necessarily averse to preserving the signifier,
but they do not preserve the signified — the place. This appropriation denies the
role of place names as referring to Palestinian locales and to the Palestinians’
spatial history.

[Jerusalem Studies in Jewish Folklore, XXXVI (2024), pp 175-209]



