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MIDRASHIC ALLUSIONS IN AL-BIRUNI’S WRITINGS

Haggai Mazuz

In his Kitab al-Athar al-Bagiya ‘an al-Quriin al-Khaliya, Abii Rayhan
Muhammad b. Ahmad al-Biroin1 (973-1048 CE) gave much attention to the
Jewish calendar. A few scholars have noticed, without elaborating, that in one
of his chapters that deals with the topic, elements borrowed from the midrashic
literature are intertwined in his writing. This article discusses midrashic
allusions that the academic literature has overlooked thus far; 1 offer new
suggestions concerning the author’s possible sources of inspiration.

PSALMS AND ‘ILM AL-BATIN
IN BAHYA IBN PAQUDA’S DUTIES OF THE HEARTS

Omer Michaelis

This article is dedicated to an exploration of the unique role of the book of
Psalms in Bahya ibn Paquda’s Kitab al-Hidaya ila Farad'id al-Qulib (Eng.:
The Book of Direction to the Duties of the Hearts, Heb.: Hovot ha-Levavot,
written between 1080 and 1090). This special role is attested already by the
fact that Bahya integrates approximately 250 psalm quotations in his work, an
extraordinary figure that far outnumbers his use of any other source. The article
begins first by acknowledging this phenomenon, which has yet to be noted by
scholars, and then moves on to analyze it and assess its centrality. The analysis
is conducted according to three indexes: a quantitative index, which relates to
the number of psalmic verse occurrences; a qualitative index, which assesses
the centrality of the issues and topics associated with these verses; and a formal
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index, by means of which I clarify the importance of verses from Psalms to
the literary form of the work. In the course of my analysis I offer a study of a
number of additional phenomena that Bahya associated with the Psalms. I see
these phenomena as fundamental to the work and to our understanding of it,
in particular to our appreciation of the intervention Bahya sought to make in
the medium of the Jewish tradition. Among these phenomena are the concept
of the “friends of God” (awliya) and the shaping of this idea as connected to
the Psalmist; the distinction between “inner” and “manifest” knowledge, and
the view that “inner” knowledge is only implied in Scripture; the prominence
of the idea of the world to come; as well as the notion of an inner struggle.
The findings of this article enable a new perspective on Bahya’s work, seen
here as the doctrine of the “friends of God.” This doctrine is developed largely
through the figure of the paradigmatic wali, i.e., the Psalmist; quotations from
the book of Psalms act as “pointers” (isharat) which are then elaborated into
the principles of “inner knowledge”(‘ilm al-batin), i.e., the doctrine of the
Duties of the Hearts.

THE USE OF THE INTRODUCTION TO THE TALMUD
ATTRIBUTED TO R. SHMUEL HANAGGID IN TIQQUNEI
HA- ZOHAR LITERATURE

Biti Roi and Uziel Fuchs

Tigqunei haZohar is the most widespread and frequently printed book in
the history of the Kabbalah. The author(s) of this book, which is part of the
broader corpus referred to by scholars as “Tiqqunei haZohar literature,”
has yet to be identified. Although scholars have addressed the influences
on the author by such sources as Zoharic literature, Sefer haBahir, Sefer
Yetzirah, and Ashkenazi literature, a comprehensive treatment of the “li-
brary” of this Kabbalist has yet to be performed. In this study, we show that
Introduction to the Talmud attributed to R. Shmuel haNaggid was known
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to this Kabbalist and/or to Kabbalists with whom he worked. A number of
the terms used by the Introduction to the Talmud appear in the Tiqqunei
haZohar literature, where they receive an extensive Kabbalistic interpreta-
tion that upends their original meaning. Eschewing the Introduction’s pro-
cedural and logical clarifications, the author of Tiqqunei haZohar prefers
a hermeneutic of revelation, prophecy, and heaven-sent insights. This is
a fascinating chapter in the recruitment of the Talmudic lexicon into the
esoteric world of the Kabbalah.

THE RING AND THE LULAYV:
THE RELIGIOUS KIBBUTZ AND THE HALAKHIC
REQUIREMENTS FOR PRIVATE PROPERTY

Amihai Radzyner

From its founding in the 1930s and for decades afterwards, the Religious
Kibbutz movement sanctified the idea of the cooperative and rejected calls for
recognition of the right of kibbutz members to private property. In this way,
the movement fulfilled the supreme principle of the first component of its name
(in Hebrew): “kibbutz.” Already in its early years, however, it became clear
that this principle might create a problem with the second component of the
movement’s name: “Religious.” The problem that emerged derived from the
halakhic requirement that certain halakhic acts may only be carried out using
the private property of the individual performing the commandment.

The article deals with several cases in which this tension surfaced. Through
analysis based on various sources, including archival materials, it presents
the tension between the kibbutz ethos and the requirements of halakhah. This
conflict provoked a fundamental debate among movement ideologues, which
required that a decision be made on the status of the principle of abnegation
of private ownership in the kibbutz: whether this principle should efface itself
before halakhah or whether halakhah must recognize the renunciation of
private property as a valid constituent of halakhic decision-making.
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The article deals with the issues that were raised by this challenge during
the first four decades of the existence of the Religious Kibbutz movement.
Extensive space is devoted to the two main cases that provoked discussion and
demanded solutions to this tension. The first case was that of the marriage of
the first couple in the Shahal group (which founded Tirat Zvi, the first kibbutz
of the movement). The question that arose in this case concerned the halakhic
requirement for the groom to be the sole owner of the wedding ring by which
he sanctified the bride. Based on archival documents, I show how this problem
was solved.

The second case concerned a conceptual debate that involved two of the
main thinkers of the movement in the 1950s. This was a discussion about
the halakhic requirement that the four species be owned by the person who
performs the Torah commandment of taking the four species on the first day
of Sukkot. The discussion touched on the question of the halakhic status of
the group, as well as the fundamental question of the authority to introduce
halakhic innovations—which many believed the movement and its members
had done.

This conceptual debate reappeared in the process of drafting the general
bylaws of the movement and reflected the positions of its members, as well as
in cases of various kibbutzim that formulated their own internal bylaws. These
sources are also examined in the article.
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